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Abstract

Translation of the Quran poses many complexities due to its multifaceted and its
divine origin. The holy Qur’an is idiosyncratic in terms of word choice, meaning, syn-
tax, and style. The translator is required to produce a text that is void of distortions;
otherwise, a lot of debate may arise and the translation might be lacking. The present
study aims at addressing a number of debatable renderings of one discourse deictic
demonstrative pronoun (Dhalika) in the second chapter, i.e., The Heifer of the Holy
Quran. The researcher meant to compare and critically test four popular Qur’anic
translations to evaluate their renderings of the demonstrative pronoun (Dhalika) and
highlight possible defects and shortcomings in the translation. The study results show
that four translation strategies are used at various frequencies. The current study pos-
tulates that it is beyond all translators’ potentials to attain a finished product of a trans-
lation of certain Qurianic terms.
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DEBATABLE RENDERINGS OF DEMONSTRATIVE PRONOUNS 363
1 Introduction

Translating a sacred text has always been in dispute and the process is
extremely difficult because the translator tries to render the real senses of
extraordinary sensitive texts. The successful choice of a linguistic term in the
TL to render the meaning of the sL is held in high regard in any act of transla-
tion. Significance more than doubles when the translator handles a sacred text
because of the “unique linguistic, semantic and cultural features inherent to all
sacred texts”! Moreover, the act of translation does not only entail substituting
“one word-meaning for another but also reconstruct[ing] the structural form
in which these word-meanings are embedded”.2

The question of equivalence in translation is deemed significant as it is
associated with faithfulness. Translators of sacred texts are required to remain
faithful more than any other translators of other texts due to their peculiarities.
Equivalence should be maintained at various levels including “form-related
(grammatical) equivalence, lexical equivalence, textual equivalence, stylistic
equivalence”® However, complete equivalence is very likely to be challenging
and sometimes hardly attainable as the case is in Qur’anic translation.#

As a distinctive genre, the holy Qur’an is idiosyncratic in terms of word
choice, meaning, syntax, and style. The form and the function of Quranic
terms bear equal weight, thus; no single term can be replaced by another due
to a number of factors including, but not limited to, context and historical cir-
cumstances. The Quranic text is peculiar in the sense that it makes any act
of translation problematic because “the Quranic Arabic is a Quranic-specific
language®” and cannot be reproduced properly. Semantically, translators
are supposed to maintain the meaning and the content of the source text,’
otherwise, a lot of debate may arise and the translation might be lacking.
“The Qur’anic expression and structure is Quran- bound and cannot be

1 Abdalati Ali, “Lexical and Semantic Problems in Translating the Quran’, Translotologia, 3,
(2020), pp. 52—-86.

2 Andrew Chesterman, Memes of Translation. London: Benjamins, 1997. https://doi.org/10
1075/btl. 123.

3 Abdelaal Noureldin, Faithfulness in the Translation of the Holy Quran: Revisiting the Skopos
Theory, SAGE Open, 2019, pp. 1-14.

4 Davut Peachy “English Translations of the Qur'an and the Roles of Why, By Whom, For Whom
and How”, Al-Bayan: Journal of Qur'an and Hadith Studies 11, 2 (2013), pp. 31-54.

5 Amjad Fazel and Farahani Mohammad, “Problems and Strategies in English Translation of
Quranic Divine Names’, International Journal of Linguistics, 5, (2013), pp. 128-142.

6 Reiss Katharina, Translation criticism — The potentials and limitations: Categories and cri-
teria for translation quality assessment. London: Routledge, 2000. https://doi.org/10.4324
[9781315760407.
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reproduced in an equivalent manner to be the original terms, structure, mysti-
cal effect on the reader, and intentionality of the sT ..."””

Despite the upsurge in Qurlanic translations in the past three decades,
many of them abound with problems and have been looked at with suspicion.®
Theoretically, all translators needed to come up with a coherent and consistent
translation of the Quran which reflects its originality.® Practically, however;
these translators leave their marks on the translation in their attempts to serve
various ideological purposes. It is beyond all translators’ potentials to attain a
finished product of a translation of the Quran as its language is:

only deceptively simple ... almost every Quranic verse presents one or
more linguistic problem that claims attention and demands a solution.
It is only on close study of the Qur’anic language that one begins truly to
appreciate its richness and complexity.1°

Translation of the Qur’an poses many complexities and difficulties due to its
multifaceted and multidimensional language as well as its divine origin. The
Holy Qur’an highlights the originality and brilliance of the Arabic language.!!
Consequently, cultural, linguistic and rhetorical gains and losses become inev-
itable in any act of translation. Furthermore, no single translation is flawless
since words carry different meanings or shades of meanings in various lan-
guages. Nevertheless, this problem more than doubles in the case of Qur’anic
translation. Hence, the translator is required to produce a text that is void of
distortions at the level of form and content and maintains the various linguis-
tic and rhetorical features of this divine text especially when rendering syntac-
tic categories such as deictic demonstratives.

The present study aims at addressing a number of debatable renderings of
the demonstrative pronoun (Dhalika) in the second chapter, i.e., the Heifer
of the Holy Quran only. This specific demonstrative pronoun is frequently used
in the Qur’an (462 instances) with (18 occurrences) in the Heifer chapter. The

7 Abdul-Raof Hussein, Quran Translation — Discourse, Texture and Exegesis. Richmond:
Curzon, 2001, pp. 87—90.

8 Osama Alqahtani, Investigating the Translation of Euphemism in the Quran from Arabic
into English. Phd Thesis: Liverpool John Moores University, 2017, p. 4.

9 Linda Al-Abbas, and Ahmad Haider. “Evaluating the Accuracy and Consistency in Ren-
dering Qurlanic Terms with Overlapping Meanings into English’, Al-Bayan: Journal of
Qur'an and Hadith Studies 18, 2 (2020), pp. 111-137.

10  Mustansir Mir, Dictionary of Quranic Terms + Coherence +Verbal Idioms. Center for Near
Eastern and North African Studies. The University of Michigan, 1989, p. 1.

11 Thameem Ushama, “Issues in Translation of the Quran” Al-Bayan: Journal of Qur'an and
Hadith Studies, 9/1, (2011), pp. 167-188.
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main problem with this demonstrative is allocating its antecedent. This prob-
lem emerges due to the fact that (Dhalika) has phoric uses; it can be manifested
in a noun phrase and it might be regarded as a normal, neutral demonstrative
pronoun; in other words, it can refer to one thing or person or more whether
male or female; it can also refer to one or more than one noun whether male or
female or to an entire section in the discourse; thus, it is difficult for the trans-
lator to identify its antecedent and eventually to translate it appropriately.

Asthe sL and the TL have different linguistic systems such as the deictic sys-
tem, it is inevitable to have different translations of the same text. Therefore, it
is possible to come across a number of “demonstratives of the sSL” that “do not
result in a demonstrative in the TL."”? Translators may use one or more trans-
lation technique(s) (e.g., maintenance, shift, neutralization) to render these
demonstratives to a TL.

2 Demonstrative Pronouns

For the sake of brevity, the demonstrative pronoun (That) is the subject of this
article because of how distinctive it is; its reference is constantly changing and
can be swapped out for other phoric devices. Demonstratives are used to point
to a person, an object, or other “entities in the physical or cognitive context
of interaction.”® Demonstratives “indicate the relative distance of an object,
location or person vis-a-vis the deictic center which is usually associated with
the location of the speaker.!* As put by Cornish Deixis can shift “the address-
ee’s attention focus from an existing object of discourse to a new one derived
via the situational context of utterance”.!>

Grammatically, demonstrative pronouns are used situationally and non-
situationally. They “imply a direct reference to the context of the utterance,”'6
and thus serve to identify a person or an object that can be referred to. In this
case, they are used as a constituent in a noun phrase. They are also used to refer

12 Josep Ribera and Maria Cuenca, “Use and translation of demonstratives in fiction: A con-
trastive approach (English-Catalan)”. Catalan Review (EE.UU.), (2013), pp. 27—49.

13 Sameer Jarbou, “Accessibility vs. physical proximity: An analysis of exophoric demonstra-
tive practice in Spoken Jordanian Arabic” Journal of Pragmatics, 42, (2010), pp. 3078-3097.

14  Holger Diessel, Demonstratives: Form, Function and Grammaticalization. John Benjamins:
Amsterdam, PA, 1999, p. 36.

15  Francis Cornish, “Strict’ anadeixis, discourse deixis and text structuring’, Language
Sciences, 33/5, (2011), pp. 753—767.

16 Josep Ribera and Maria Cuenca, “Use and translation of demonstratives in fiction: A con-
trastive approach (English-Catalan)”. Catalan Review (EE.UU.), (2013), p. 29.

AL-BAYAN — JOURNAL OF QUR’AN AND HADITH STUDIES 21 (2023) 362—384



366 JABALI

to discourse participants or other entities that were mentioned before. Finally,
they serve as discourse deictic demonstratives and can occur by themselves
and, consequently refer to the content or meaning of a whole utterance.l”
Demonstratives can be interpreted in terms of proximity vs. distance.18-19
They may represent a kind of relation between interlocutors and referents
in a physical spatiotemporal environment.2? They relate text and context in
various ways.?!

From a spatial perspective, demonstrative pronouns are selected indepen-
dent of how the interlocutors see the context. While the referent is the deic-
tic center, proximal demonstratives are employed to represent those entities
which are physically located. Yet there are instances where the interlocutors
change their choice — even for a particular referent in the same context — from
proximal to distal. This is not because the participants change their physi-
cal location in relation to the referent but because their conceptual aware-
ness changes.??2 Demonstratives have dynamic and interactive applications?3
which are used communicatively?* based on interlocutors’ perceptions and
intentions.?%

3 Dhalika in the Holy Qur’an

The demonstrative “Dhalika” is the most recurrent pronoun used in the Holy
Quran. It has been used (426) times throughout the Quran where 18 occur-
rences are in the second chapter called The Heifer. One of the most difficult

17 Holger Diessel, Demonstratives: Form, Function and Grammaticalization. John Benjamins:
Amsterdam, PA, 1999, p. 37.

18 Elise Mignot, “The demonstrative THAT and the elaboration of reference: a case of lin-
guistic accommodation”. French Journal of English Linguistics, 25/25, (2018), p. 3.

19  Emad Mohamed, “Ara’aytum: The Exegetical Implications of a Qur’anic Stance Marker”,
Al-Bayan: Journal of Qur'an and Hadith Studies 15, 2 (2017), pp. 170-192.

20  Sameer Jarbou, “Accessibility vs. physical proximity: An analysis of exophoric demonstra-
tive practice in Spoken Jordanian Arabic” Journal of Pragmatics, 42, (2010), pp. 3078-3097.

21 Josep Ribera and Maria Cuenca, “Use and translation of demonstratives in fiction: A con-
trastive approach (English-Catalan)”. Catalan Review (EE.UU.), (2013), p. 27.

22 Sameer Jarbou, “Accessibility vs. physical proximity: An analysis of exophoric demonstra-
tive practice in Spoken Jordanian Arabic” Journal of Pragmatics, 42, (2010), pp. 3078—3097.

23 William Hanks, “Explorations in the deictic field”. Current Anthropology, 46/2, (2005),
pp- 191—220.

24  Holger Diessel, “Demonstratives, joint attention, and the emergence of grammar”. Cogni-
tive Linguistics, 17/4, (2006), pp. 463—489.

25 Paul Piwek, Robert Beun and Anita Cremers, “Proximal’ and ‘distal’ in language and
cognition: evidence from deictic demonstratives in Dutch”. Journal of Pragmatics, 40/4,
(2008), pp. 694—718.
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concerns related to this pronoun is allocating its antecedent due to the fact
that the pronoun often refers to an action or a situation that is indirectly
stated. While other demonstratives tend to be clearer and more straightfor-
ward as they agree with their references or antecedents in terms of gender and
number, “Dhalika” may have a lot of possible referents including an extended
passage that cannot be easily and adequately figured out without contextual
information.

One of the most characteristic features of “Dhalika” is that it has many
potential referents including animate and inanimate entities, time, place,
abstract ideas and activities irrespective of their gender, number, and function.
Furthermore, it has a semantic co-reference with its antecedent. This makes
identifying its reference problematic mainly to translators. As far as the ante-
cedent is concerned, “Dhalika” serves a bi-fold goal in the Qur’anic text. First,
it substitutes a specific segment that is found in the same sentence or verse
boundaries; this segment could be a noun, phrase, or even a whole sentence.
Second, it may refer to a larger portion in the discourse that may extend over
the same sentence(s) or verse(s).26

Although “Dhalika” has mostly an anaphoric reference as many pronouns
in Arabic,?” it plays a significant role in a stretch of a sentence or verse. It may
have a casual relation especially when it is followed by a preposition; it may also
have an additive sense when the verse states or introduces a law. Furthermore,
it is sometimes used to specify a previously mentioned idea. In such a situa-
tion, “Dhalika” is associated with a new element which constitutes the focal
point of the discourse and it is split from the previously mentioned context.?8

4 Statement of the Problem

Translators always face difficulties in any act of translation due to grammati-
cal, linguistic, lexical and metaphorical considerations especially when han-
dling sacred texts. This can be attributed to a number of factors including the
translator’s ideology, the gap between the language and culture of the sL and
the 11, lack of equivalence, and the skopus of the translation act. The Holy
Qur’an has been considered as untranslatable as “its form is so delicately fused

26 Francis Cornish, “Strict’ anadeixis, discourse deixis and text structuring’, Language

Sciences, 33/5, (2011), pp. 753—-767.

27  Yehudit Dror, “Grammatical Issues Integrated with Quranic Exegesis and Their Impact
on Meaning: A Critical Study of the Commentary on Sarat al-Nisa”, Al-Bayan: Journal of
Qur'an and Hadith Studies 16, 2 (2018), pp. 114-138.

28 Francis Cornish, “Strict’ anadeixis, discourse deixis and text structuring’, Language

Sciences, 33/5, (2011), pp. 753—767.

AL-BAYAN — JOURNAL OF QUR’AN AND HADITH STUDIES 21 (2023) 362—384



368 JABALI

with its content that neither form-focused nor content-focused translation
can reproduce an equivalent translation in terms of either form or content.”?®
The researcher tries to answer the following questions: (1) what are the strate-
gies used by the translators to render the demonstrative pronoun Dhalika into
English? (2) Which strategy has been used the most? Why?

5 Materials and Methods

This descriptive-comparative study aims at investigating the translation of
the demonstrative pronoun “Dhalika” in the second Chapter of the Holy
Qurian. The researcher meant to compare and critically test four popular
Qur’anic translations (e.g., Arthur John Arberry, 2008, The Koran Interpreted: A
Translation; Muhammad Asad, 1980, The Message of The Quran; Hilali & Khan,
2011, Interpretation of The Meaning of The Noble Quran; Muhammad Habib
Shakir, 1981, The Quran, Arabic and English) to evaluate their renderings of the
demonstrative pronoun (Dhalika) and highlight possible defects and short-
comings in the translation.

Abdel Haleem, a Muslim, Arab translator of the Quran writes “Arberry
shows great respect towards the language of the Qur’an, particularly its musi-
cal effects. His careful observation of Arabic sentence structure and phrase-
ology makes his translation very close to the Arabic original in grammatical
terms ...".30 Muhammad Asad, on the other hand, is among the “Most original
translators ... His language and choice of words too are original.”3! Hilali and
Khan “tried to present a factually accurate and precise interpretation of the
text in a linguistically faithful style in an elegant form and shape typographi-
cally speaking.”®> Muhammad Habib Shakir “has presented a standard prose
translation of the Holy Quran.”33

The researcher meant to provide enough details of the verses which include
the demonstrative “Dhalika” in Arabic, Arabic transliteration, and English
translations. Each instance is then followed by analysis and critique.

29  Amjad Fazel and Farahani Mohammad, “Problems and Strategies in English Translation
of Quranic Divine Names’, International Journal of Linguistics, 5, (2013), p. 129.

30  Mohammad Abedl Haleem, The Qurian — a new translation. New York: Oxford University
Press, 2005, p. xxviii.

31 Ibid.

32  Zaidan Jassem, “The Noble Qur’an: A Critical Evaluation of Al-Hilali and Khan’s Trans-
lation”. International Journal of English and Education, 3/2 (2014), pp. 237—274.

33  Amjad Fazel and Farahani Mohammad, “Problems and Strategies in English Translation
of Quranic Divine Names”, International Journal of Linguistics, 5, (2013), pp. 128-142.
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6 Results and Discussion: Translation of “Dhalika” in the
Heifer Chapter

(1) Translation of “Dhalika” in verse 2 chapter 2.
/.F}’ 22w v T EA \/.
Verse (Arabic): (i) (cdn 42 vy Y H)K/S\& 3.
Arabic Transliteration: Dhalika Al-Kitabu La Rayba Fihi Hudaan Lilmuttaqina

Arberry: That is the Book, wherein is no doubt, a guidance to the godfearing.
Asad: This DIVINE WRIT — let there be no doubt about it is [meant to be] guid-
ance for all the God-conscious.

Hilali & Khan: This is the Book (the Quran), whereof there is no doubt, a guid-
ance to those who are Al-Muttaqun

Shakir: This Book, there is no doubt in it, is a guide to those who guard
(against evil).

It is crystal clear that Arberry has chosen the exact equivalent of the demon-
strative pronoun “Dhalika” and rendered it as That unlike the other three
translators who preferred to use the demonstrative “Hatha” or This in English.
According to notable Arab grammarians, under certain circumstances
“Dhalika” may have the same meaning as the demonstrative “Hatha” which
is equivalent to the English demonstrative This. Consequently, it is not nec-
essarily incorrect to render “Dhalika” as (This) in this verse. However, from a
pure grammatical perspective, such a rendering is inadequate as it does not
reflect the exact, intended meaning of whole verse. These two translations
of the same word prove that translation is a matter of choice and depends
mostly on translators’ decisions.3* The distal deictic “Dhalika” is replaced with
the proximal deictic “Hadha” by Asad, Hilali & Khan and Shakir not because
of differences in the deictic system of Arabic and English but due to discourse
considerations.

Dhalika is classified as a non-specific term; it can be specified when the defi-
nite article “al’, which is equivalent to (the), is added to the subsequent noun.
The whole expression “Dhalikal Kitaabu” indicates this is the (Divine/Perfect)
Book or the only Book that has all the good attributes that perfect/divine books
must have. “Dhalikal Kitaabu” refers to a divine book that is exalted in dig-
nity and cannot be suspected in terms of purity and prominence. Moreover,
“Dhalika” is used in Arabic to point to an object which is physically remote

34  Jeremy Munday, Introducing Translation Studies. Theories and Applications. London:
Routledge, 2001, p. 117.
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and/or of considerable dignity or significance. It addresses an object that is
worthy of respect just like the words of God.

(2) Translation of “Dhalika” in verse 61 chapter 2.
EV . o 8.7 sk S Lo s
Verse (Arabic):\jgrel{ N3l fe i g2y Tl }4):\3\ ;.@,:\c o 2%
ST g W By < g € / T /2’/
GH G O A bl 07

Arabic Transliteration: Wa Duribat Alayhimu Adh-Dhillatu Wa Al-Maskanatu
Wa Ba’u Bighadabin Mina Allahi Dhalika Biannahum Kani Yakfuriina Biayati
Allahi Wa Yaqtuliina An-Nabiyina Bighayri Al-Haqqi

Arberry: ... And abasement and poverty were pitched upon them, and they were
laden with the burden of God’s anger; that, because they had disbelieved the signs
of God and slain the Prophets unrightfully;

Asad: ... And so, ignominy and humiliation overshadowed them, and they earned
the burden of God'’s condemnation: all this, because they persisted in denying the
truth of God’s messages and in slaying the prophets against all right:

Hilali & Khan: ... And they were covered with humiliation and misery, and they
drew on themselves the Wrath of Allah. That was because they used to disbelieve
the Ayat (proofs, evidences, verses, lessons, signs, revelations, etc.) of Allah and
killed the Prophets wrongfully.

Shakir: ... And abasement and humiliation were brought down upon them, and
they became deserving of Allah’s wrath; this was so because they disbelieved in
the communications of Allah and killed the prophets unjustly; this was so because
they disobeyed and exceeded the limits.

The demonstrative Dhalika usually refers to an antecedent that can be classi-
fied as “local discourse”® because a particular segment of text could be identi-
fied as the antecedent; additionally, “Dhalika” and its antecedent may be found
in the same sentence boundary or the same verse boundaries. In (2), “Dhalika”
is used anaphorically as there is a casual relation in the verse. The reader or
reciter can easily identify the reference of the demonstrative which is used in
order to avoid repeating the reference which is (abasement and poverty were
pitched upon them, and they were laden with the burden of God’s anger) as trans-
lated by Arberry. Additionally, there is a casual relation in (2); what precedes

35  Bethany Gray, On the use of demonstrative pronouns and determiners as cohesive
devices: A focus on sentence-initial this/these in academic prose, Journal of English for
Academic Purposes, 2010, pp. 167-183.
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“Dhalika” is mostly used to describe the situation; in other words, it states the
result or the effect and what follows; “Dhalika” usually states the reason for the
situation which is here a kind of punishment. Both Arberry and Hilali & Khan
rendered “Dhalika” using That followed by because while Asad and Shakir
replaced That and used This followed by because.

(3) Translation of “Dhalika” in verse 63 chapter 2.

’/f"' }, ./

L]

Verse (Arabic): JJ Sdm e oI5 E
Arabic Transliteration: Thumma Tawallaytum Min Ba'di Dhalika

Arberry: Then you turned away thereafter,
Asad: And you turned away after that!

Hilali & Khan: Then after that you turned away.
Shakir: Then you turned back after that;

In (3) above, all the translators rendered the Arabic demonstrative “Dhalika”
as that maintaining the same distal reference of the term; Arberry, on the other
hand, chose to use thereafter which is a bit more formal, and more likely to
be sued when there is an implication of causation, not just sequence in time.
Thereafter (after that) means continuing on from a particular point in time
(= from then on), especially after something else has stopped happening. The
researcher contends that this translation is more close to the source text than
the other three.

(4) Translation of “Dhalika” in verse 68 chapter 2.

S oo

Verse (Arabic)::))j/ey )L&.Bb h./UJ/ o \)9; )b NE s 2 L@\ Jy.g {ELJG

Arabic Transliteration: Qala ’Innahu Yaqulu ’Innaha Bagaratun La Faridun Wa
La Bikrun Awanun Bayna Dhalika Faf'ali Ma Twumarina

Arberry: ‘He said, ‘He says she is a cow neither old, nor virgin, middling between
the two; so do that you are bidden.’

Asad: [Moses] replied: “Behold, He says it is to be a cow neither old nor immature,
but of an age in-between. Do, then, what you have been bidden!”

Hilali & Khan: He said, “He says, ‘Verily, it is a cow neither too old nor too young,
but (it is) between the two conditions’, so do what you are commanded.”
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372 JABALI

Shakir: Musa said: He says, Surely she is a cow neither advanced in age nor
too young, of middle age between that (and this); do therefore what you are
commanded.

(4) is the most debatable instance of translation the source term “Dhalika”
There is no consensus at all among the four translators despite the fact that the
verse talks about the features of the cow which is supposed to be slaughtered.
It should be between Farid (old) and Bikr (young). The referent is clear from
the verse itself; the antecedent (La Faridun Wa La Bikrun) is a logical anteced-
ent that is derived from one of the previous sections in the verse. However,
Arberry chose to render it as the two, and Hilali & Khan used the two conditions.
Shakir seemed to be the most faithful when he rendered it as that (and this).
On the other hand, Asad did not provide an equivalent to the term at all ah he
contended it is easy to infer the meaning through the context.

(5) Translation of “Dhalika” in verse 74 chapter 2.

Ed
2 7% ga

g s i« by Y 2 3
ek vt T T, s 7w 2 :
Verse (Arabic): 8508 A& 31 83lnd 67 g0 2N 5 & S})\ﬁ Cd E

Arabic Transliteration: Thumma Qasat Qulitbukum Min Ba'di Dhalika Fahiya
Kalhijarati Aw Ashaddu Qaswatan

Arberry: Then your hearts became hardened thereafter and are like stones, or
even yet harder;

Asad: And yet, after all this, your hearts hardened and became like rocks, or even
harder:

Hilali & Khan: Then, after that, your hearts were hardened and became as stones
or even worse in hardness.

Shakir: Then your hearts hardened after that, so that they were like rocks, rather
worse in hardness;

Verse 74 talks about the Children of Israel whose hearts became hard after
witnessing the tremendous signs and miracles of Allah, including bringing
the dead back to life. Arberry chose to use thereafter which is more formal as
there is sequence in time. Thereafter (after that) means continuing on from
a particular point in time (= from then on), especially after something else
has stopped happening. The demonstrative Dhalika here refers to witnessing
the sings of Allah. After witnessing all the signs, the hearts of the Children of
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DEBATABLE RENDERINGS OF DEMONSTRATIVE PRONOUNS 373

Israel hardened and became worse than stones. Asad chose This instead of
That shifting the proximal reference to a distal one. Hilali & Khan and Shkir
maintained the deictic reference and chose to use after that to be as faithful to
the source text as possible.

(6) Translation of “Dhalika” in verse 85 chapter 2.

\

r 2o

Verse (Arabic): §.» gJJJ_JA.b e l.& ua;u RYY K f’ﬁ\ ua,«& :)}.»)..9\
Gatadi 6 & )

Arabic Transliteration: A Fatw'uminina Biba‘di Al-Kitabi Wa Takfurana
Bibadin Fama Jaza’u Man Yaf alu Dhalika Minkum ’Illa Khizyun Fi Al-Hayaati
Ad-Dunya

Arberry:What, do you believe in part of the Book, and disbelieve in part? What
shall be the recompense of those of you who do that, but degradation in the
present life,

Asad: Do you, then, believe in some parts of the divine writ and deny the truth of
other parts? What, then, could be the reward of those among you who do such
things but ignominy in the life of this world,

Hilali & Khan: Then do you believe in a part of the Scripture and reject the rest?
Then what is the recompense of those who do so among you, except disgrace in
the life of this world,

Shakir: Do you then believe in a part of the Book and disbelieve in the other? What
then is the re ward of such among you as do this but disgrace in the life of this
world,

In (6), the antecedent of Dhalika is found in the same verse, and consequently,
this verse could be paraphrased as follows: What shall be the recompense of
those who believe in part of the book and disbelieve in part? Again, this exam-
ple is debatable as Arberry maintained the deictic reference of the source text;
Shakir shifted the distal reference to a proximal one using This; Asad, by turn,
had opted for a neutral rendering of the term as he used such things instead
of a demonstrative; in other words, Asad’s translation had resulted in a loss of
the deictic force of Dhalika. Hilali & Khan did almost the same as Asad, when
they lost the deictic force; the translated Dhalika as so instead of repeating the
entire clause, i.e., who believe in part of the book and disbelieve in part.
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(7) Translation of “Dhalika” in verse 178 chapter 2.

Verse (Arabic): JJ.: la AJ\ 9\;\) d}flh &Lb %9# 4,>\ & A ua.c uﬁ

%72 .

LY ﬁ) o u=~f-4

Arabic Transliteration: Faman Ufiya Lahu Min "Akhihi Shay’un Fa Attiba‘un
Bil-Ma‘rafi Wa *Ad@un *Ilayhi Bihsanin Dhalika Takhfifun Min Rabbikum Wa
Rahmatun

Arberry: But if aught is pardoned a man by his brother, let the pursuing be hon-
ourable, and let the payment be with kindliness. That is a lightening granted you
by your Lord, and a mercy;

Asad: And if something [of his guilt] is remitted to a guilty person by his
brother, this [remission] shall be adhered to with fairness, and restitution to his
fellow-man shall be made in a goodly manner.

Hilali & Khan: But if the killer is forgiven by the brother (or the relatives, etc.) of
the killed against blood-money, then adhering to it with fairness and payment of
the blood-money to the heir should be made in fairness. This is an alleviation and
a mercy from your Lord.

Shakir: but if any remission is made to any one by his (aggrieved) brother, then
prosecution ( for the bloodwit) should be made according to usage, and payment
should be made to him in a good manner; this is an alleviation from your Lord
and a mercy;

(7) relates to a completely new function or application of the demonstrative
(Dhalika) which is stating a religious doctrine rather than referring to a seg-
ment or a clause in the verse. In other words, it has an extended reference. In
this verse, “Dhalika” can be replaced with “al-hukm l-madkir” which means
the mentioned doctrine. Consequently, That is better than This as it is nec-
essary for completing the law and it also adds one further explanation to be
taken into account. Arberry is the only translator who used That.

(8) Translation of “Dhalika” in verse 196 chapter 2.

Verse (Arabic): AL,«K J.L (.,o-)\:\ w} C)..\ rl,\ u:cw _u_ :\ iy

\
-

\J;\w\dﬁl,w;ﬁ 13 aus
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Arabic Transliteration: Faman Lam Yajid Fasiyamu Thalathati Ayyamin Ft
Al-Hajji Wa Sab‘atin ’Idha Raja‘tum Tilka Asharatun Kamilatun Dhalika Liman
Lam Yakun *Ahluhu Hadiri Al-Masjidi Al-Harami

Arberry: or if he finds none, then a fast of three days in the Pilgrimage, and of
seven when you return, that is ten completely; that is for him whose family are not
present at the Holy Mosque.

Asad:whereas he who cannot afford it shall fast for three days during the pilgrim-
age and for seven days after your return: that is, ten full [days]. All this relates to
him who does not live near the Inviolable House of Worship.

Hilali & Khan: but if he cannot afford it, he should observe Saum ( fasts) three
days during the Hajj and seven days after his return (to his home), making ten
days in all. This is for him whose family is not present at Al-Masjid-Al-Haram (i.e.
non-resident of Makkah)

Shakir: but he who cannot find (any offering) should fast for three days during
the pilgrimage and for seven days when you return; these (make) ten (days) com-
plete; this is for him whose family is not present in the Sacred Mosque

Just like (7), example (8) relates to stating a rule for Muslims during Hajj. That
is better than This due to the pragmatic force of the word which also has an
extended reference.

(9) Translation of “Dhalika” in verse 228 chapter 2.

Verse (Arabic):’;tm ‘_/}/L L u...( u\ u.@) "}A Y} 9)}7 S f;@**"-’l’ u\’a::: :,.a:\ﬁ'\’)
Sl

W] 5o ol VUJL; uef,/y\ u@wfy\ pj\, Al & jo\ u@,«l,)\ 3
Arabic Transliteration: Wa Al-Mutallagatu Yatarabbasna Bianfusihinna
Thalathata Quriin Wa La Yahillu Lahunna *An Yaktumna Ma Khalaga Allahu
Ft “Arhamihinna ’In Kunna Ywuminna Billahi Wa Al-Yawmi Al-Akhiri Wa
Bu‘alatuhunna Ahaqqu Biraddihinna Ft Dhalika In ‘Aradu Tslahaan

Arberry: Divorced women shall wait by themselves for three periods; and it is not
lawful for them to hide what God has created in their wombs; if they believe in
God and the Last Day. In such time their mates have better right to restore them,
if they desire to set things right.

Asad: And the divorced women shall undergo, without remarrying, a
waiting-period of three monthly courses: for it is not lawful for them to conceal
what God may have created in their wombs, if they believe in God and the Last
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Day. And during this period their husbands are fully entitled to take them back,
if they desire reconciliation;

Hilali & Khan: And divorced women shall wait (as regards their marriage) for
three menstrual periods, and it is not lawful for them to conceal what Allah has
created in their wombs, if they believe in Alldh and the Last Day. And their hus-
bands have the better right to take them back in that period, if they wish for
reconciliation.

Shakir: And the divorced women should keep themselves in waiting for three
courses; and it is not lawful for them that they should conceal what Allah has
created in their wombs, if they believe in Allah and the last day; and their hus-
bands have a better right to take them back in the meanwhile if they wish for
reconciliation

In this verse, Dhalika is used instead of a previously mentioned segment i.e.,
the waiting or menstrual period which is three months. None of the translators
rendered it using any typical demonstrative pronoun; they rather used differ-
ent phrases including (That period) as in Hilali & Khan who incorporated the
demonstrative That in the phrase and (This period) as in Asad who incorpo-
rated This in the phrase.

(10) Translation of “Dhalika” in verse 231 chapter 2.

g

/’///’///‘{>/,/ /S ,)}"}:/
Verse (Arabic):u”éb.).}ié N3 faay ) \)w/‘z‘;«b Y

Arabic Transliteration: Wa La Tumsikuhunna DPiraraan Litatadiu Wa Man
Yaf‘al Dhalika Fagad Zalama Nafsahu

Arberry: do not retain them by force, to transgress; whoever does that has
wronged himself.

Asad: then either retain them in a fair manner or let them go in a fair manner.
But do not retain them against their will in order to hurt [them): for he who does
so sins indeed against himself.

Hilali & Khan: either take them back on reasonable basis or set them free on rea-
sonable basis. But do not take them back to hurt them, and whoever does that,
then he has wronged himself.

Shakir: then either retain them in good fellowship or set them free with liberality,
and do not retain them for injury, so that you exceed the limits, and whoever does
this, he indeed is unjust to his own soul;
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In (10), the antecedent of Dhalika is found in the same verse, and consequently,
this part of the verse could be paraphrased as follows: He who retains them by
force to transgress ... In this example Arberry maintained the deictic reference
of the source text; Shakir shifted the distal reference to a proximal one using
This like normal; however, Asad translated Dhalika as so instead of repeating
the entire clause (He who retains them by force to transgress) opting for a neu-
tral rendering of the term instead of a demonstrative; in other words, Asad’s
translation had resulted in a loss of the deictic force of Dhalika. Hilali & Khan
did almost the same as Asad, when they lost the deictic force; they translated
Dhalika as so instead of repeating the entire clause. However, in 96) above,
they rendered Dhalika that was used in the same sense as That while Asad
translated it using such things.

(11) Translation of “Dhalika” in verse 233 chapter 2.

P . % - RS TSI ¥ PR A

Verse (Arabic): gacs Y\;:wugygfjﬂh &Z}.{} &;aj)ﬁfj’rj\ Jes
o S E P

5 e )l 65 0050 55 % i

ArabicTransliteration: Wa Ald Al-Mawliadi Lahu Rizquhunna Wa Kiswatuhunna
Bil-Ma‘rufi La Tukallafu Nafsun ’Illa Wus‘aha La Tudarra Wa A-Datun Biwaladiha
Wa La Mawladun Lahu Biwaladihi Wa Ala Al-Warithi Mithlu Dhalika

Arberry: It is for the father to provide them and clothe them honourably. No soul
is charged save to its capacity; a mother shall not be pressed for her child, neither
a father for his child. The heir has a like duty.

Asad: and it is incumbent upon him who has begotten the child to provide in a
fair manner for their sustenance and clothing. No human being shall be burdened
with more than he is well able to bear: neither shall a mother be made to suffer
because of her child, nor, because of his child, he who has begotten it. And the
same duty rests upon the [ father’s] heir.

Hilali & Khan: but the father of the child shall bear the cost of the mother’s food
and clothing on a reasonable basis. No person shall have a burden laid on him
greater than he can bear. No mother shall be treated unfairly on account of her
child, nor father on account of his child. And on the (father’s) heir is incumbent
the like of that (which was incumbent on the father).

Shakir: and their maintenance and their clothing must be-- borne by the father
according to usage; no soul shall have imposed upon it a duty but to the extent
of its capacity; neither shall a mother be made to suffer harm on account of her
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child, nor a father on account of his child, and a similar duty (devolves) on the
(father’s) heir,

Again, Dhalika in (11) is associated with an extended reference and is used to
state or describe a religious doctrine rather than referring to a segment or a
clause in the verse just like (7) and (8) above; it discusses the obligation of the
(heir) or father to support both the mother and the child. The clause in which
Dhalika appears completes this doctrine by adding that the same support
described previously in the verse remains a responsibility for the heir of the
father. All the translator used more neutral renderings except Hilali & Khan
thus losing the deictic for the demonstrative. Hilali & Khan incorporated that
within a larger phrase (the like of that) for more emphasis and to remain faith-
ful to the source text.

(12) Translation of “Dhalika” in verse 248 chapter 2.

2 T S S — % P
Verse (Arabic): ’SB oy 51:;:‘: 49 :);U\ }%U ol :\/ﬂj % ol g"i}"'f/ ﬁ’"}d Jbs
> 5 »22, "’;”’// 7 Y s PR W /;}—'///“’ Gw

Gr 23 OV RY 25 ) B a2 556 I onpe IT 47 e W5
Arabic Transliteration: Wa Qala Lahum Nabiyuhum ’Inna Ayata Mulkihi An
Ya'tiyakumu At-Tabutu Fihi Sakinatun Min Rabbikum Wa Bagiyatun Mimma
Taraka “Alu Misd Wa *Alu Harana Tahmiluhu Al-Mal&@ikatu *Inna Fi Dhalika
La‘ayatan Lakum ’In Kuntum Mw'uminina

Arberry: And their Prophet said to them, ‘The sign of his kingship is that the Ark
will come to you, in it a Shechina from your Lord, and a remnant of what the folk
of Moses and Aaron’s folk left behind, the angels bearing it. Surely in that shall be
a sign for you, if you are believers.’

Asad: And their prophet said unto them: “Behold, it shall be a sign of his [rightful]
dominion that you will be granted a heart endowed by your Sustainer with inner
peace and with all that is enduring in the angel-borne heritage left behind by the
House of Moses and the House of Aaron. Herein, behold, there shall indeed be a
sign for you if you are [truly] believers.”

Hilali & Khan: And their Prophet (Samuel) said to them: Verily! The sign of His
kingdom is that there shall come to you At-Tabut (a wooden box), wherein is
Sakinah (peace and reassurance) from your Lord and a remnant of that which
Musa (Moses) and Harun (Aaron) left behind, carried by the angels. Verily, in this
is a sign for you if you are indeed believers.
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Shakir: And the prophet said to them: Surely the sign of His kingdom is, that there
shall come to you the chest in which there is tranquillity from your Lord and resi-
due of the relics of what the children of Musa and the children of Haroun have
left, the angels bearing it; most surely there is a sign in this for those who believe.

In (12) the demonstrative appears in the structure of “Inna F1 Dhalika La’ayatan”
This clause suggests that the signs mentioned previously and referred to by the
demonstrative “Dhalika” are sufficient proof for those who believe. “Dhalika”
simply functions as an anaphoric pronoun referring to the previous descrip-
tions. Arberry maintained the deictic force of the demonstrative by using That;
Hilai & Khan and Shakir shifted the distal into the proximal when they used
This while Asad rendered it using a circumstantial (adverbial) demonstrative
i.e., there.

(13) Translation of “Dhalika” in verse 275 chapter 2.

P
> ot Sgree K1 IR RIS
Verse (Arabic); ! 7 :)lb,JJ\ bz oJ ;}:, g Q}:}:) Y I Se8T Gy

TN (el 1106 oL aNs

Arabic Transliteration: Al-Ladhina Ya’kuluna Ar-Riba La Yaqumaina ’llla Kama
Yagumu Al-Ladht Yatakhabbatuhu Ash-Shaytanu Mina Al-Massi Dhalika
Biannahum Qalu ’Innama Al-Bay‘u Mithlu Ar-Riba

Arberry: Those who devour usury shall not rise again except as he rises, whom
Satan of the touch prostrates; that is because they say, ‘Trafficking (trade) is like
usury.

Asad: THOSE who gorge themselves on usury behave but as he might behave
whom Satan has confounded with his touch; for they say, “Buying and selling is
but a kind of usury”

Hilali & Khan: Those who eat Riba (usury) will not stand (on the Day of
Resurrection) except like the standing of a person beaten by Shaitan (Satan) lead-
ing him to insanity. That is because they say: “Trading is only like Riba (usury)”
Shakir: Those who swallow down usury cannot arise except as one whom Shaitan
has prostrated by (his) touch does rise. That is because they say, trading is only
like usury;

The demonstrative Dhalika in (13) is used, as the case in (2) above, anaphori-

cally as there is a casual relation in the verse. The reader or reciter can easily
identify the reference of the demonstrative which is used in order to avoid
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repeating the reference which is (shall not rise again except as he rises, whom
Satan of the touch prostrates) as translated by Arberry. Additionally, there is
a casual relation in here and (2). Both Arberry and Hilali & Khan rendered
“Dhalika” using That followed by because while Asad rendered it as for here
but as all this in (2). Shakir followed Arberry and Hilali and Khan and used
That although he used This followed by because in (2) above.

7 Conclusion

Corpus analysis indicates that not all the instances of the demonstrative
Dhalika are translated keeping the deictic reference in the thirteen verses;
some instances are translated by shifting by at least two translators such as (1),
(2), (7), and (8). The non-situational examples of Dhalika are occasionally neu-
tralized; in other words, they have been rendered by using a non-deictic ele-
ment such as phorics or they have been deleted altogether. The use of phoric
devices (asin 3, 4, 5, 9, and 11) results mostly in underspecifying the subjectivity
of the source text.

On the other hand, corpus analysis shows that the translators all have never
rendered any instance of the demonstrative the same except (11). Verse 68 in
(4) is the most debatable example; Shakir decided to keep the deictic force of
the term while Asad made his mind to omit it altogether. Arberry and Kilali &
Khan have neutralized the term. For more results, look at table 1 below.

TABLE 1 Translation strategies of the demonstrative “Dhalika”
Translation Maintenance Shift Neutralization Omission
Strategy

Example No.
(1) Verse 2 Arberry Asad, Hilali & -
chapter 2. Khan and

Shakir
(2) Verse 61 Arberry and Asad and .
chapter 2. Hilali & Khan Shakir
(3) Verse 63 Asad, Hilali & Arberry .
chapter 2. Khan and Shakir
(4) Verse 68 Shakir Arberry, Asad
chapter 2. Hilali & Khan
(5) Verse 74 Hilali & Khan Asad Arberry -
chapter 2. and Shakir
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TABLE 1 Translation strategies of the demonstrative “Dhalika” (cont.)

Translation Maintenance Shift Neutralization Omission
Strategy
Example No.
(6) Verse 85 Arberry Shakir Asad and .
chapter 2. Hilai & Khan
(7) Verse 178 Arberry Asad, Hilali & -
chapter 2. Khan and
Shakir
(8) Verse 196 Arberry Asad, Hilali & -
chapter 2. Khan and
Shakir
(9) Verse 228 Hilali & Khan Asad Arberryand
chapter 2. Shakir
(10) Verse 231 Arberry and Shakir Asad -
chapter 2. Hilali & Khan
(11) Verse 233 Arberry, Asad, __
chapter 2. Hilali & Khan
and Shakir
(12) Verse 248 Arberry Shakir, Hilali  Asad -
chapter 2. & Khan
(13) Verse 275 Arberry, Shakir Asad -
chapter 2. and Hilali &
Khan

The study results show that translators cannot make predictions. Instead,
they have to consider context. Consequently, maintenance is the most fre-
quent strategy used by the translators while omission is the least; it is used only
once by Asad in (4). On the other hand, shifting the distal reference of Dhalika
into the proximal reference is the second preferred strategy. Neutralization is
considered by all the translators in example (11) where Dhalika is used to state
or describe a religious doctrine rather than referring to a segment or a clause
in the verse. Although (7) and (8) show that Dhalika is used to state or describe
a religious doctrine rather than referring to a segment or a clause in the verse,
none of the translators opt for neutralization. Instead, Arberry keeps the deic-
tic force but the other three shift it from distal to proximal. For more results,
see table 2.
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TABLE 2 Translation strategy frequencies per translator

Translator Maintenance Shifting Neutralization Omission Total
Arberry 8 o 5 o 13
Asad 6 5 1 13
Hilali & Khan 6 4 3 o 13
Shakir 4 7 2 o 13
Total 19 17 15 1 52

Table 2 shows that Arberry has opted for two strategies only to render
Dhalika into English; he has maintained the deictic force in eight different
verses and neutralized it in five cases. However, he has never shifted its refer-
ence or dropped it at all. Unlike Arberry, Asad has decided to maintain the
deictic force only once as in example (3); he has deleted the demonstrative
once in example (4). Shakir has shifted the deictic force of Dhalika in 7 occur-
rences; he has resorted to neutralization only twice as in examples (9) and (11).

Based on these results, it is recommended that translators need to consider
the context and the style in order to avoid text distortions; they may need to
consult various exegeses to help them identify reference of the demonstrative
in each verse. This study is limited in scope and is carried out on a minimal
scale. In other words, it investigates the various renderings of the demonstra-
tive Dhalika in the second chapter of the Qur’an by four translators. Further
research could be conducted on other chapters of the Quran where other
demonstratives are also used. Another suggestion for further research would
be to gather data using other translators some of whom should be Arabs and
their mother tongue is Arabic.
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